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NIPABJIA JIM, YTO YACTOE MPHYALIEHHE 
HECOBMECTHMO C JLYXOM TIPABOCJIABHOTO 
BJIATOYECTHA? 


Het, Henpasga. B nepponayanbuoi Llepxsu 4a- 
cToe mpHuameHHe MpouBeTano, Kak Ha Sanaye, Tak 
vu Ha Boctoxe. VW y uac, Ha Pycu, sce 2y4umme npez- 
CTaBHTeIM T1paBOCAaBHOrO KMpa H MOHALUCCTBA 6bI- 
mH y6ex2€HHbIMH CTOPOHHHKaMH 6yaroyuecTHBOrO 
o6bI4ai BO3MOXKHO Yale MpHcTynaTb K CB. XpHcTo- 
BbIM TaliHaM. 

Tak, HanpHMep, en. Peodan 3aTBOpHHK <«c4HMTad 
aaa ce6a 6onbuiIMM yTelWeHHeM NpHoOulaTbcaA KaxK- 
abi eHb, HaXOAACb B NOcNeqHHe 11 eT B 3aTBO- 
pe». (Ilpor. Anexceii Bo6pos. Myazpbie cosertbi 
npeocs. Peodana. Ceprues Tlocag. 1913, crp. 131). 


Bot HeCKOAbKO BbIMHCOK H3 TBOpeHH en. Peo- 
(pana: 

«Ecam Halla *XH3Hb B Tocnoze, x On rosoput, 
4yTo B Hem ToT, KTO BKylwaet Texa u Kposu Ero, To 
*KeNalOuleMy %M3HH Kak He YaCTO MpH4alllaTEcA? 
Bam KTO MellaeT YXHTPHTbCA TOYAle TIPHCTyMaTb K 
TauHcTBaM? ToabkKo nycToe nopepuHe. Y Hac cTaiu 
cioBa 0 «co cTpaxom boxkuuM HW Bepow MpHCTy- 
nute> — nyctoi dopmoi. Mepei Boxnii 3oset, a 
HHKTO HelzeT...> (Jlym. Ut., 1896, tT. 3, crp. 697). 


«ITpeqo6poe zen0 chenanu BbI, YTO NPHYaCTHIHCh 
Cs. Xpuctospix Tain. Yctposiite cue, wu nouaille...> 
(Ilyx. Becr. 1896, Ne 22, crp. 428). 

«Xopowo TOT CBAULCHHHK enaeT, YTO pacnona- 
raeT K YacTOMy mpHyaulenHio, Yactroe ropenue c 
ucnoBegbio HM cB. IlpHyacTHeM eCTb HavCHAbHehmee 
BOCTIMTATEIbHOe CPpeACTBO B AYXOBHOH %KH3HH>. 
(TlucbMa K pa3Hbim aMuamM, Mocksa, 1892, crp. 92). 

«IImog0B oT cB. IIpH¥acTHaA OLLYTHTebHbIX He 
BHAMM MbI OTTOFO, YTO pexKO TIpH4aulaemca. Tlono- 
“KHTe ce6e, KaK MOXKHO Yallle NpH4alllaTbca, H YBH- 
mute miofbr oT cero TaHHCTBa yTelIHTeAbHbIe>. 
(Uto ectb Jlyx. *xu3Hb? H3q. 5-0e, Mocxsa, 1904, 
ctp. 154). 

«Ha BCAKOM JMTYprid CBALCHHOCYxKUTenb NpH- 
raauaeT: co ctpaxom BoxkuuM MH Bepow nmpucTynu- 
Te. CaeacTBeHHO, Ha BCAKOH AMTYPrHH H MOMKHO 
npuctynatb. Tem 6oee MOXKHO MpHCTynaTb 4acTo>. 
(ITucbMa K pasHbim aHuaM, 1892, crp. 392). 
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HALE MIPABOGIABHOE HACHEACTEO 


(Mepesog c aunraniicxoro Il. A. Kpoxtst). 


HwxenpupexeHHad peub H3BeCTHOrTO mpaBocsaBHoro 
nucaTeia HW #wypHasucta KadbdbMana (npaBocaBHoe UMS, 
Bacuantt) 6blna npousHeceHa uM Ka GOankete JfecaToi 
Kounsenunn Pexepaunn Pycckux MMpapocaasnpix Kay6oB 
B Punagenpcuu B 1936 rony. 

IIpuxsasun Cs. IIpapocaasue B 1920 r., rocno,HH 
KaddMaH OTKpbITO HCNOBeAbIBAaN Hallly Bepy, MHCat 3 
ropopHa mpo Hee, OH MHOrO Chetan AA O3HAKOMJEHHS 
HHOCIaBHBIX MHUpsaH c XpucTosoi LlepKosbw. Mor pewn- 
JIM HaneyaTaTb 93TO OGpauenne K Co6panmio Moszozexu 


( 


Mensa mpexynpeansan, 4TO Bce peun CeroqHaA Be- 
YEPOM JLOJDKHbI KaCaTbCA «HCKIOYHTEbHO BOMPOCOB 
KYJIbTYpbI>, HO Ss He MOry ce6e mpeACTaBHTb, KaK 
co6panuve IIpapocnapubix Kay60B MOxeT OTIeNHTb 
cBOlO KyAbTypy oT cBoero ITpaBocaaBua. 


Kak Hocutean Pycckoi TpaqHuHH, BbI OOnaqaeTe 
PyccKHM KYJIbTYPHbIM HaCJI€ACTBOM, KOTOpOe BBI 
o6a3aHbI nepenmaTp Amepuke, 6Gyab TO Kak CTpaHe, 
B KOTOPOH BbI POAMAMCh HAM KOTOPy1 Bp H36panH 
cBoeli BTOpOH poHHOH. Beab BEI co6pamnch 37eCb, 
Kak Pycckwe AmepukaHup ITpapocaaBHoi Beppu x 
Kak JIA TAKOBBIX, BONMpOC Balle KYAbTYpbI CTaHO- 
BUTCA BOMpOcoM Onra HOcHTeneH IIpaBocnaBHon 
KYJIbTYpbl, T. €. OOA3AHHOCTbIO COXPaHeHHsA H pac- 
MpocTpaHeHHA KJlaccH4¥eCKOrO mpaBociaBHOrO HC- 
KYCCTBa, XYMOXKECTBA, AparOWeHHOTO COKPOBHILLa 








** 
* 


MNOTOMY, 4TO OHO OTKPbiBaeT HAM MbICJIM NposesHTa-MH- 
PAHHHA O MPHHeECeHHbIX PyCCKHMM B AMePHKy COKPOBH- 
ulax HaweH Bepbl H O TOM, B YM OBH 3aKTO4aIOTCS. 
Tocnogun Kaddman goxKuBaeT CBOM rogb Ha CeMefiHOn 
jaye B witate Mefty rae OH MOCTOAHHO moceulaeT Me- 
CTHBIM rpeyecknit xpam. (cm. E. LI. tr. IIT, MN 11-12, 1949, 
cTp. 24-27; u tT. V, M 7, 1951, crp. 11-14 6xnorpacusa 
KadbdbMana uM Ofna U3 ero cTaTeii). 


(Pex.) 


TipaBOCAaBHOH MY3bIKH, BeJHYeCCTBEHHOTO lpaBO- 
CaBHOroO pHTya.la, a TaKKe APeBHeH ITHKH H CaMOH 


peauruu ITpapocaasua. 


Tlostomy, s 6yay rosoputTs npo IipasocazaBny1o 
KYJAbTYpy, C MO€ii TOUKH 3PeHHA, B ee OTHOMICHHH K 
AMepHKaHCKOii *XH3HH. 1 6yty cMeatO roBopuTb N0- 
TOMY, 4TO TOBOP!O C AHIONbMH OHO UH TOH 2xKe BEPbl, 
KOTOpy!o H HC ropsocTbIO HcnoBezyw. Ho ecan MOA 
OTKPOBeEHHOCTb JIA KOFO-HHOyAb MOXKET MOKAZaTbCA 
O6HAHOH, TO NPOWly Bac MPHMeHHTb Ty 11060Bb, KO- 
TOpaA H eCTb BbIMalouladca “epta IIpapocaasBua u 
MNOMHHTb, 4TO, XOTH A H MPOSeMHT H HE HMeT C4a- 
CTbA ObITh pOxKLeEHHIM B LlepKBH KaK BbI, HO BCe 
TaKv « yxe 16 net, Kak npHHaa ITpasocaasue u n0- 
3TOMY 10 cnoBy CBsaToro Anoctona Ilapaa: «Baaro- 
natu borne ecmb, eke eCMb>, 
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He moe e710 ceroawHa 32eCb yrayOanTbcea B He- 
ucyepnaeMyiO COKPOBHULHHLyY Haluero AyxoBHorO 
Hac.ieqHA. LlepKoBb Hallla He €CTb CO3qaHHe 3TOTO 
Tekyllero BeKa, H TeM 6onee He eCTb BOSBpaT K 
ApeBHHM HlealaM, LlepkoBb BexeT cBoe Ha4aio 6e3 
nepepbiba, co aH” TIATHAeCATHHILbI, OHA ccpepu- 
yecKan, NOJHad wu Kacponuyeckas. Ecru 6p Kakoii 
HHOYAb MbITAMBbI G6oroc.10B Mor Opt H3B.1e4b BCe 
re 07H XpucruvancKoi HctuHbl, KoTOpble pa3s6po- 
caHbI 10 BCeM pyruM HcnOBexaHHAM MH XpHcTHaH- 
CKHM OOULMHAM H eCJIH Ob OH MOTOM BCex HX H TOJIb- 
KO HX CO@HHHJ Obl BOCIHHO, TO B pesy.ibTaTe OH 
nOAYUH Obl HMCHHO, H TOUHO TO, 4¥eM MbI OO1anaeM, 
r. e. I]papocuapnue. 

Ecav 3TO Tak, TO ACHO, 4TO MbI HMeeM UTO Te- 
pelaTb HallluM cecTpaM 
BeAaHHsAM: 


HHOCJABHbIM BePOHCHO- 


Cko1b MHOrHM MOxKeT Hoannos gap m06sn (Han 
nap Ilpasocaasua) yononnHutp gap Ilerpa (man 


Pumcko-Katoanyecknii) gap 3aKOHOBE EHH), 


Kak mower O6bitp o6oramen JTlaprosckuii (uan 
IIporectaHtTcknii) TalaHT WHAMBHAVaIH3Ma, Vo- 
aHHOBbIM (un ITpapocaraBHbiM) TaqaHTOM palocTH. 


OuespuAHO TakxKe H TO, 4TO ITpaBocuaBHe, c ero 
VueHHEM O NATPHOTH3Me, MOXKET BHECTH B XKH3Hb J10- 
60H CTpaHbl, B KOTOPylO OHO MPOHHKael TO, 4TO 
IIpasocnapnan Llepkosnb B Amepuke faet rocyazap- 
crBy Coennnennpix L]ratos. 

VM tem He mMeHee, nOcMOTpHTe Ha mpuckop6Hoe 
npoTuBopeyne: Pesurua, KOoTOpad moO 4YHCAeHHOCTH 
cBpoel macTBbl CuHTaeTcA BTOpOH B XpHcTHaHCKOM 
MUpe, ABIACTCA NOYTH HeEBeEAOMON CBONM coce;- 
HH4M BeponcnoBelaHiam Ha s3ananxe!  /leiictBu- 
rebHOCTh €A XHPOTOHHH, es HeMpepBaHHoOe, HCTO- 
puyeckoe NMpOHCXoOKeHHe OT ZITOTO 3HaAMeHAaTeJIb- 
Horo coOpanna J[BpeHaauatTH, OMMCaHHOrO BO BTO- 
poi raase Jleannii Cs. Anocroson, npusnaetca Cc 
OMHOH CTOpoHL! PumMom, a c apyroi Ksurep6epn. 
IIpecneavempie Hemeukne Esanreso-Jlorepancku 
nacTopbl Bce Yale WH Yale CChINalOTCH Ha mpeoso- 
reHHe ronennii TIpanocnapnem: Ho Bce-Taku JlaTHH- 
ckue Hu IIporectaHtTcKne MupsHe B 3ananlHoii Espore 
10 cHxX nop cuntaoT IIpapocaaBne anmb perurneli 
BocTOYHOK Esponni u Barkan, c HeorpeleieHHbIMH, 
HO O6wHpHbIMH enapxnaMH B Tlonmbwme, B Ancrpnn i 
8 Bexrpuu, 8 Cupnu, Apasun, p Erunte u p Casntoit 
Semae. 

A roBOps mpoO Hallly CTpaHy, MHe€ NOMHHTCA Kak, 
1aKe yuenni JIl-p Marron, 6iisumi Aorzroe Bpemsa 

abo Ilpecsutepnanckoi Cemuunapuu p IIpuncro- 
He, OAHAKIL 3aABNA MHe, 4¥TO MBI TIpanocnaBHbie 
imu €06pa30-nNoKIOHHHKH>! WM ecnu BEI mocMoT- 


pute B aapecHOH KHHre 3TOFTO TOPOa Ha YKa3aTeJb 
iepkBeli, TO BEI HaliweTe HMe€HAa MATHACCATH XPaMOB; 
HO He Haliete Tam HMeHH Hu OMHO IIpaBpocnaBHo 
1LepKBH! 


B 3ToM OTHOWeHHH, Punatsibdua ecTb THNHY- 
Hpbi ropox CoennHenupix LIraros. B Hem umeetca 
ceMb HJIH BOCeMb IIpaBocaaBHEIx MpHxo,0B HO 
OCTaIbHbIe PuaLeibPuiiib! OGObIKHOBEHHO CUHTAIOT 
3TH IIpaBocuaBHble MpHxo.L —- «HHOCTPaHHbIM HM- 
noptom»! HM sce 93T0, Korma B AMepHKe %KHBeT 
Ba MHJWIMOHA ¢ JHMWHHM IIpapocaBHbIX, H3 KOHX 
Bee mourn AmMepHKaHcKHe rpaxksane c, BCe YMHO- 
KAIOUMMCH KOJIHYeECTBOM HOBOOOpaMleHHbIx, Kovo- 
HHaIbHO-AMepukaHcKoro mponcxox enna! 


Hamu xpambl, Busantuiickoro crus, HaxOwsAT- 


- oT Munue- 
coTht 10 PxopHapt. WH sro camo Baure Co6panue j0- 


ca, Kak Ha Ausacke, Tak u B Meline 


Ka3bIBaeT, 4YTO PPOMAAHOe KOMHYeECTBO MOJOLEXKH 
poauocb y Ilpasocaasnbix Bp Amepnke nu cTapaeTca 
BbIPOCTH 31eCb B I]papocaBHoii Bepe. B To xe Bpe- 
Ma AMePHKaHCKHe NCHXOJOrH HeriacHoO NMpH3HaleT, 
urO Halle IpeBHee BepOy4eHHe OCHOBAHO Ha MHHH- 
MyMe OPMATOB H 4TO Halll NMOITHYeCKH PuTyan 10- 
CTOBEPHO BEAVIMLHH CBO HA4a1O OT BPeMeH anOcTOUIb- 
CKHX «LOCTABIAIOT CYULECTBEHHOe yAOBeTBOpe- 
HHe>, TaK Ha3bIBaeMOMY COBPpeMeHHOMY Temmepa- 
MeHTY AMmepHKaHiles. 

Ilouemy xe MbI TOrga OCTaeMCa HeH3BECTHBIMH 
HaliMM COOpaTbAM-MUpAHaM jApyrux XpucTHaHCKHX 
ucnoperanuii? [louemy Balin HHOCAaBHbIe APy3bsA He 
MMelOT HHKaKOrO TperctaBseHna oO TlpasocaaBnn? 


B He Maoii Mepe, 9TO HeE3HaKOMcTBO ¢ ITlpaBocsa- 
BHEM SABIACTCA PeSVIbTATOM Haulero XapakTepHoro 
CBOHCTBaA Hac MpaBOC/laBHbIX, KOTOpOe Mbl LOBOJHM 
HHOrLa Wake 1O mperetoB HesxOcratTKa. UB apes- 
Heli XpucTHannsaunn CyapaH, wu B npocBeluleHHH 
Snonnu, H AnacKHHCKON TEPpHTOPHH, Mbt 6bIH Re- 
JMKMMH MHcCHOHepaMH. MH make Tenepb, NOoKa MbI 
rVT CHAM C BaMH, Halli HCMOBEAHHKH HeCVT BeJH- 
Kune »xeTpBHI. Ho, 4ro Kacaetcs nponowewn cpewH 
ipyrux Xpucruan, To Mer IlpanocaaBnbie He PyKo- 
BoucTByeMcH VOexKLeHHeM, 4TO, eCiHM MBI He O6pa- 
ruM HX K IIpanocaaBnio, TO OHH HECOMHEHHO norn6- 
nyt. Hamu Tyt ckopee pyKOBOANT 4YBCTRO Apyxe- 
ckoro O6mleHHs, KOTOPOe XOTH H He YMeHbUIaeT 
Hallly TBEpAVIO Bepy B TO, 4TO TOADKO Hawa Llep- 
KOBb COXpaHH.ia B TOHOTe «Bepy HeKoria nepe- 
1aHHVIO CBATbIM>, HO MbI JOBOJbCTBYeMCA 4aCTH4- 
HLIM OTpaxKennem Hae BepbI B ITHX Apyrux y4e- 
Huax XpuHcTHaHcTBA. 

Ira <TepnuMOocTh», A CKa3aN Obl, H ECTh OAHA NpH- 
4uHa MOYeMY MbI TaK ManO H3BeCTHBI TYT; — NpH- 
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4YHHa, KOTOpyio XPHCTHaHCKad 11060Bb LOJDKHa H3- 
6eraTb H NpeoxoueBaTb. Ho cyulectByeT H Apyrasi 
npH4unHa: 

Ucropuyeckn, Mbt IlpapocraBHble xBa/lIuMcaA TEM, 
4YTO Haw CryxKO6bI H MOYYeHHA Bcerfa H BesMe CO- 
BepuialoTCA Ha ASbIKe «<MOHATHOM Jia Hapowa>. Ho 
OAHaKO, B AMepHkKe B HacToslee BpeMaA IIPOHCXOAHI 
Kak pa3 O6paTHOe; 9Ta Halla NOXxBalbOa TepseT M0 
HCTHHeE CBOe OCHOBAaHHe, 

Koraza B Anonun, KaTOMMUH3M Puma cToO;KHyICcA 
¢ Kadbomuun3mom IIpaBociaBus, Kadounun3m IIpa- 
BOCNaBHA NO6eAH, TOALKO NOTOMY, 4TO (MO 4eNO- 
BeyecKH ropops) Pumckne MHCCHOHepbl O/DKHbI 
6biiH cryxKUTb nO JlaTBIHH, IIpaBocnaBHbie *Xe MHC- 
cHOHepbi OblIH OOA3aHBI COBeplaTD cBoun borocily- 
*#KeHHA Ha AnOHCKOM s3bike. Mut [lpapocaasubie & 
Amepuke no3a6bliH 3TOT ypOK. 

IIpapocnapuble AmepukaHcKne Ipeku copepuiaiot 
cpon Bborocayxenna mo Tpeyeckn; AmepykaHcKHe 
Cupnitusr no Apa6cku; Cep6pi, Pymbini, Ber Pyc- 
CKHe, KaKUbIN Ha CBOCM POXHOM s3bike. A 4TO Ka- 
caetca IIpapocnaBHoro BepoyyeHHa Boobie BO 
Bcex KOHWaxX AMepHKH a B ocoGenHocTH B Bo- 
ckpecHpix LUkonax, To 3a60Ta 0 coxpaHeHuun Bepbi 
Aa TpALyulerO NOKONeHHA 3aMeHAeTCH 3a60TO O 
COXPaHeHHH JJIA HEFO MpaOTILOBCKOFO A3bIKa. 


Pe3yabTaT nomyuaetca TOT, 4TO H Ta HM ApyraA 
3a60TLI HMCIOT OUCHb MaJlyYIO BOSMOXKHOCTD LOCTHT- 
HYTb CBOeH eH, 

Tlowasyiicta, noctapaiirech MeHsA MOHSAT. 

HanoreouH npaBiiibHO CKa3aJl, YTO KaxKAbii 4Yen0- 
BeK CTAHOBHTCA elle OAHHM YeJIOBeKOM, OBIaLeBaA 
3HaHHeM KaxKOrO HOBOrO s3bIKa. $l, Kak OTelL, CaM 
NPpOKHBUIHH ABeHaAllaTh eT CBOefi #KXH3SHH B UyKOH 
CTpaHe, XOPpOWO 3HalO, KaK OPO OTILOBCKHii ASbIK 
pOAMTeAM B H3rHaHHH, Ynotpe6eHHe HOBOrO A3bI- 
Ka B borocay#XeHusAX H B ILEPKOBHBIX WKOJIaX, B MbI- 
CH TaKOrO YeOBeKa, KaK Ont yCTpaHaeT OT Hero 
ero jeteli. Dro oco6eHHO ApKO nepexuBaetca B 
MbICIAX PycCKHX, KOTOPble OCTABHAH CBOIO POAHHY; 


OHH TlOTePAJIH MOUTH BCe 4YTO HMEeJIH H TYT elle OZ- 
HOrO JIHWAaIOTCH, MocjlieqHero, CBA3a€HHOTO C JOpOo- 
rHMH BOCMOMHHaAHHAMH, CBASA€HHOTO C CaMbIMH JIV4- 
IMMH HX Hayek amu, 


1 nonumaw 3710. Ho # ytBepx.1ai, utTo ITpaBocaa- 
BHe BC@€MHPHO H OHO BarkKHee BCHKOTO A3SbIKa; — 
4YTO HMeCH Ilpapocnasue, MbI HMC€eM TO, 4TO TIpHHa- 
Jl@KHT BCCMY MHPY UH CJICAOBATeCJIbBHO MbI He HMCeCM 
mpaBa XpaHHTb 3TO COKpOBHUe TOMbKO Ana ce6a. U 
A yTBepx# aio, 4TO pacmpoctpaHenHe [TpapocaaBua 
6onee BaxKHO 4eM pacnpocTpaHeHHe 060i cBeT- 
ckoli KybTypbI. Uto pewurua, HECMOTpA Ha TO, KaK 
aleKO Mbl HAaXOJHMCA Ha MpakTHKe OT HAeama — 
LOJDKHa ObITbh WeJ1IOM KaxKOLHEBHOI HKHSHH H 4YTO, 
HpaBHTCA HaM 3TO HIM HeT, HO Hal JeTH OyayT 
IPOKUBATb CBOIO CXKCLHEBHYW XKH3Hb HM AYMaTb CBOH 
exKeAHeBHbIe LyMbI 10 AHTMHcKH — HJM, eCM XxO- 
THTe, no AMepukaHcku. H, ecm Halla MOO02exKb NO- 
TepseT Bepy cBOHX OTILOB, TO OHA TakxKe HeH36exK- 
HO He yepxKHT HHKaKOrO yBaxKeHHA H K HX ASBIKY 
HM KyAbType; — HO, C APyroii CTOPOHbI, ecM B A3bI- 
Ke, B CBOHX MBICJIAX H B KaxKJOHEBHBIX OTHOLICHHAX 
MOOnexkb Oynet O6y4eHa epxKaTbca OTWOBCKOH 
Bepti, TO OHA TaKHM O6pa3om, cama co6oH 6yzeT 
no6yxeHa K H3Y4CHHIO OTILOBCKOM KYJIbTypbI H 
ASbIKa. 

Bauie [[peocsauencTso, rocnoqHH npexcezaTenb, 
nenerathr Co6panua Kiy6os Monogéxu: Ha ocno- 
Be MOeii Bepbl, Kak IIpaBocaaBHblii, a yTBepxK lal, 
4TO 9TO Haula lipiMad O6A3aHHOCTA — cnoco6cTBO- 
BaTb NpHOHKeHHIO TOrO AHA, KOra, — B TO Bpe- 
Ma Kak CayxO6bI Hae CasToii Llepksu copepuiawt- 
cH Jind Hauero CTapilleroO NOKOJICHHA Ha A3SbIKe Ha- 


lWMX OTILOB, — 3TH xe Cambie borocayxkenua H Wep- 
KOBHOe HacTaBleHHe (cormacHo cBATOMy O6BI4aIO 
IIpasocaaBua) GyAyT BECTHCh 28 MOTOABIX Ha ABbI- 
Ke TOH CTpaHbI, KOTOPaa Telepb ABIAeTCA PORHHOH 
3TOrO NOApacTawulero MOKOACHHA: CTPaHbl Baweli H 
moei! 


Perunanna Palit KA®®MAH 
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AKAQOUCT 


CBATHTEJIO HHHOKEHTHIO HPKYTCKOMY 4YJLOTBOPLLY 


(Tponomkenne) 


Konaak 9, 


Beakus ckopOu HW ropbKHA HCNbITaHHA TepnerHBO 
noapsas ecu, Orue, ako 206p BOHH XpHCTOB: OBO 
TePNA HaBeTbI OT KJICBETHHKOB 3JbIX, OBO Ke Npe- 
nvpanca C NOJMHULEM HEBEPHbIX H CyesepHbIX H OBO 


HCKyllaeM OT ApeBHATO 3MHA, YASBAABUIATO TA 3a 
*KEPTBbI CBOA, H3 4YemMOCcTel ero TOGOK HCXHULAeMbIA, 
HO BCH CHa NOOexKAaA 3a BOSMOGHBUIAarO TA XpucTa 
HeMOJINHO BOCHeBan ecn Emy: Annnnyna. 


Wkoc 9, 


BuruiictBo venopeveckoe H3HEMOTaeT H3PeUH BCA 
ckOpOu, AMWeHHA, YHHUDKeHHA, GOone3HH HM CTpalla- 
HMA, KE Pan CnaceHHA NacTBbI TROeA, casT4e Hx- 
HOKeHTHe, NOLAN ecu. Teme Tepnennio TBOeMYy 
TOUHW AMBAULeCA H MOGOBHKIO NOb6exKaaemuH Cc ONa- 
roapHbIM 4YYBCTBHeM BOMHeM: 

Panylica Bonne Xpuctos Heno6elumpii: panyiica 
TBepneiwni alamMaHTe, B TepneHHH HeBpeHMbIl. 

Panylica, AKO APOCTh HeOAArOMbICAAULKX, THEBAIO- 
WlMXCA HeNpapeHe, NMperepnen ecu: panylica, ako 
MpeCBOSHOCAILMACA 3O4eCTHBbIM iWaTaHHeM makH 
mote COKpyluiaeMbl BUEN eCcH. 

Panyiics, %KeCTOKHX H 3JOKO3HEHHDIX BJIAJIbIK 
ykpomenne: palylicn, yrHeTeHHbIX HW CTparKLyULHx 
pa6os ckopoe 3acTynuenne. 


Konak 


Cnacenua palin OT OocrenseHuA cTapuy, O4MMa 
TMKKO BHIAAULY, NOAYYHTH Ke BpeHHe XOTAULY, H C 
Beporo 0 cem y Te6e NOMOLLK NpPOCAlly, CKOpO npH- 
Tek ech, CBATHE, B xpaMHHy Toro, nLeKe era NpH- 


Panylica, ako KOpeHun 3a6nyxneHHii Hu TepHue 
HeBepHaA TpylomoG6He ucTOpran ecu: panyilica, ako 
bowKeCTBeHHDIX NOBeNeHHH HacaKIeHHA B ceplluax 
BePHbIX MHOPHMH TPyiibl BOSLeENOBAaN eCcH, 


Panylica, cMHpeHHeM CBOHM jlHaBONa NoGenHBbiii: 
panylica, MOJHTBOIO H OeHHbIM CTOAHHeEM MJOTb 
CBOWW yMepTBHBbIii. 


Panylica, AKO KpacHbian TBOH HOSE LOONecTBeEHHE 
K OopeHHto CO Bparamu npoctepa ecu: panyiica, aKO 
no6pe Teyenne coBpepuinB, KO Xpucry BocxonKenne 
o6pen ecu. 


Panyiica Hnnokentue, MOJHTBeHHHYNe O jyUaX 
Halllx, 


10. 


KocHyJica ecu GonesHenneh rnape ero, aOne oulyTH 
OH CBeT BO O4HIO CBOE H Mpospe, xBanaue TA H 
sonus bory: Asanayna. 


Wkoc 10. 


Creny kpenkyto uM orpaxkleHHe HeOoOOpHMoe OT 
Beex ckop6ei wu 300 umeeTt TA, Tlactbipio 6xarni, 
cTpaHa CHa: TBOMM 60 CHJbHbIM 3acTyNeHHeM 
nmpeAcTaTeAbCTBOM OHbIHe pag cei Hn OOnTerb 
TBOA COxpaHstoTca B MHpe HW OGnaromeHcTBHH. VW Mb 
y6o cnacaemun TOo6o1w GrarosapcTBeHHO BONHKeM TH: 

Panyiica 4“auia, ene MHOCTH K HamM bonus CO- 
nepxauian: panyica ropo, BbowectBeHHaro Ha Hac 
rHeBa TY4H OTBO/LAILAR. 

Panyiica, AKO NOTOKH Mpa K HaM NpeBO/HUIH: 
panylica, ako OOuaMe Gnar xofaTalicTByeulH. 

Panylica, MHAOCTH npeBenMKHA KH CKOpOHbIM cO- 


cTpalaHun COKpoBulle: palylica, npoctpanHoe bo- 
KHAO O NAacTBe TROeH NPOMbILITeEHHA NpHATeNMULe. 

Panylica, B neyanex cyuiMmM yBecenenne: panyii- 
cA, YAPYYeHHBIX NoNeyeHHH *KHTeHCKHMH yTelleHHe. 

Panyiica, B ReTOPOXKMeHHH MaTepeM CKOpbiii No- 
MOULHHYe: palylica B 4aC KOHYHHbI MOJINTBEHHbI 
Hall NpelctraTeso. 

Panyiica, 0 MHJOCTH HK MHpe NacTBbI TBOeA H3BeCT- 
HbId paynTemo: palylica, oTYe 4YeCTHbI, OT BCAKarO 
3a 4 GencTBuA yceplHbii Ham XpaHutTemo. 

Panylica WHHOKeHTHe, MOJHTBEHHHYe O jyuiaX 
HalllHXx. 


ENHHASA UEPKOBDb : 





Konak 11, 


Tlenne BceyMHeHHOe HK MOJeHHE TenjOe Nnpex He- 
TACHHbIMH MOULAMH TBOHMH, CJ\MHbIM M3 OONAp NpH- 
HocHMoe TeGe He Npespen ecu, OT4e, HO CKOPO ycJbI- 
waB HM BO CHe ABCA OGNeruna ecu GonesHH HK CTpa- 


aHHA ero: CHUe H HalIHX MOJeHHH MH NeHHH raacbi 
ycapun, Hepapuie Xpuctos, pepe xe vw 1106BH JN0- 
nei TBOKX BOHMH HM CBbILe NOKPOB TBOH Aapyii xBa- 
JIALLHM TH H MOMULHM Bory: Asqwinaynva, 


VWkoc 11. 


CaeTocuaTesbHa TA CBETHABHHKA, 4pe3 CeAMb/LeCAT 
HK TPH JeTa COKpbiBaema B 3eMJIH He BOCcxoTe Toc- 
NOMb OCTABHTH NOM CNHyYLOM, eKe HCNONHHTHCA pe- 
yenno Ero, akO CBETHABHHK Ha CBeLLHHK nocTaBJA- 
10T, 2a BXOAAUIMH BHAT cBeT. TemxKe H MbI BO Xpa- 
me ceM H BCIOMY, AKO TA 3pAule H TOOOW NpocBe- 
ulaeMH ep3aem riaronaTH CHA: 

Panylica, cBeTioe Ha TBEpAK WepKOBHei CBeTHIO 
u Cu6npekua cTpanbi caso: panyiica, uepKseli 
CTponTemo H OGOraTHTeNO 4yMeCbI TEX HECKYHbIH. 

Panylica, mpecsetnan KpacoTo cBaTbin o6uTenH 
cea: palylica, Gnectauian 3ape u36panHaro TOGoW 
rpana cero, 


Panyiica, cBelulHH4Ye BCeSNaTbIi H MHOTOWeHHbIi: 
panylica, Oucepe npexzparnii HeG6ecubiii. 

Panyiica, o6nakoo6pasubiii NOKpOoBe Ha TeCHOM 
NyTH cnaceHusa Hac oceHsOUMi: panyiica, OrHeBHl- 
Hb CTOINe, B HOU HeBe_eHHA H 3a62yxKReHHH Hac 
npocBemarouni, 

Panyiica, AKO CBATbIHe!IO TBOeHO BCex Tpe6yroulHXx 
NOMOIMH TBOeA OCBAIaeWH: panylica, ako OnncTa- 
HHeM 4YeC TBOHX BO BCA KOHILbI CTPaHbi Cen CHACUIH. 

Panyiica, AKO H NO NpecTaBAeHHH TBOeM Cc HaMH 
npeObipaewin: palylica, AKO H %KHBA B CeNeHHAX paii- 
CKHX HAC He OCTABIAeUIH, 

Panylica WnHnokenTHe, MOJHTBEHHHYe Oo AyulaXx 
HalluHX, 





AWM BENMKOTO NOCTA BO OPAHILAM 


Rue Petel No. 5. Huskas »eTaax KaMeHHas cTe- 
Ha. Hag ABepbMH KOrAa-TO, KaxKeTCA, BHCeT O6pasoK 
Tpex Caatutenei, BOCbMHKOHe4YHbIi 


6poHs0Bbli Kpect., 


Tenepb 


Bui BXOAMTE MH ChycKaeTecb B NOAA npexze Obis- 
wero rapaxa. TemHo; ropat cBpeun: Crenp BbI6eve- 
Hb H OOHAbHO yKpalweHs HKOHaMH. Ha cBogax n0- 
TONKa CKBO3b G6eHwa BbIDHCOBbIBaIOTCH = TpaBHJib- 
Hbie (popMbI KHprina. 

Korga-To, B 20-x rowax 
CMYTbI, KOra JOAH, Paw MOJMTHKH, *KePTBOBAIH 
cpoei Llepxosbiwo, — 6exann ot Hee, — B Te AHH 
B 3TOT CaMbli NOABa yuliM Te, 22a KOrO LlepKoBb 
Obila NpeBbie BCeTO; 34ECb VKPbIIHCh Te, KOTOPbIX 
SeMHbI€ CTPacTH He YB/IeKJH H He Hanyrain. Muoro- 
Jle@THHeE eC#KCJHEBHbIC cy Obl Tenepb CO3SMaJIH Ha 
3TOM M€CTe HAMOVJICHHbIi xpaM H AYXOBHY!0 KpelrloctTb, 
He pa3 yxKe OTPaxKaBlyio BPaxKbu HamacTH HM KaK-TO 
Cpa3y AalOuly!O, BCAKOMY BXOJAULEMY clOa, YYBCTBO 
CNOKOHCTBHA, OlaroroBeiHOH yBepeHHOCTH H He- 
O6bINHOrO, B HAM AHH 3a-rpaHnueli, MOMMTBeEHHOTO 
HacTpoeHus, Siech SOAbWIe HET MecCTa AIA passopa. 
Croaa NpHXOAAT NMOMOJIHTbCH, OTLOXHYTb Aywoi, 


B pasrap WepKOBHOHK 


YCbUUaTb COBO yYTeWIeHHA, Sxecb HET HH 3106bI HH 
cveTbi. 


Ceroana 6GyAHHii 1eHb; B Xpame yvenoBexk 30; uazeT 
Jiutyprusa Ilpexaeocsaumenupix Jlapos. Ilepex pamu 
asoe Llapexux spar. Ilpaspii IIpecroa Bp 4ecth Tpex 
Casatuteseii, —- nepbtii B MaMATb CBATOTO THxOo- 
Ha Sanonckoro. Ha cepepHoii creHe nog KpacuBoii 
CeHbIO ukoHa Hsepckoii Boxunei Matepu — toy- 
Haa Konus” c UyxoTBopHoli. Hanpaso or Hee Cepruii 
Panonexckuii, HaseBo Cepadum Caposckuii. 
IIpaspiii KIMpoc OTAeNeH GonbWOH HKOHO Tpex 
Csatutereli, —- Jepbiii 3aKpbIT TaKOi xe HKOHOIi 
cpatoro THxoHa. 


Oxanunpaetcs cayx6a; apxHMaHiput Hu- 
Kouaii MpuBeTMBO OpaTcKH BCTpeyaeT aMepHKaH- 
cKOro rOCcTH H MpOCHT pa3tertHTb Tpanesy. «TorbKo 
nHula-TO y Hac MOCTHaH: KallycTa, BapeHas KapTOUI- 
Ka, 2a “aii c NOBUANON... Bor 6yxer ckopo Baarose- 
uleHbe, Torda pbl6OKa 6yneT>. 

I[pountatu MOAMTBY; 3a CTOA CaqHMCa BHATepoM. 
K apXHMaHApHTy NOAXOAHT MOJORON YeAOBeK, npu- 
HHMaeT OarocioBeHHe HM CTAHOBHTCA Nepex O6pasa- 
MH 4HTaTb 2KHTHA CBATBIX Ha JaHHbIii WeHb, 
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B ToT xe Beyep crosHue Mapuu Erunetcxoi. Ile- 
ped, Ha4aJioM ClyKObI NOMOMMHHK HacTOATeA — OTe 
AneKcaHap 4utTaeT *KHTHE cBATOH Mapun, HeBporbHo 
BCIOMMHaelb WH CKOPOHLIb O CTOJb MHOPHX H3 Ha- 
wiMx O61u3KUHX, KOTOpbIX, Kak Mapuio Erunetckyi0 
Kakasd-TO H€EBHAMMad pyKa TOKe He MOMycKaeT BOH- 
rH B CBATOH Xpam. 

B cpeay Ha CrpactHoii, — nocuie BeyepHen C1yK- 
6bl 6bI1 copepmieH UHH Co6opoBaHuHs. «MuHorne Ay- 
MaloT, roBpopuT B cBoeM cziope ApxumaHiput Hu- 
KO.1aH, yTo Co6opoBaHve COBepmiaeTCA TOAbKO 
Ha YMMpaloulMMH, KaK IWe€pKOBHOe HalyTCTBHe OT- 
XOMMULEMY, OLHAKO He TaK TOJKyeT 9TO TaHHCTBO 
caataa Llepkosb. Ona Bunt B CoOopoBaHHn MOJIMT- 
By 06 MCUeeHHH YUM HM Tela H O BOSBpallleHHH 
6o1mmero K 2#*H3HH. CeronHa BCe MbI 6o7eem He 
TOAbKO 601e3HAMH TeJIECHbIMH, HO H HeyroM jy- 
WwieBHbIM. Mrak nomomuMca Oo Haiem HcueeHHH OT 
lyuleBHOrO Helyra H, OOHOBAeHHbIe, MpHrOTOBUM 
ce6a K cBATomy IlpuH4yaleHHio>. 


Oren Hukouaii untaeT H3YMHTebHYIO OOULYIO HC- 
noBelb, mocse 4Yero HadnHaeTcCH COOOpHOe CulyKe- 
Hue Exeocsamenna. YuactBywoulne B ciyxK6e CBH- 
WI€CHHHKH Toovepean 4HTaloT 7 Epanresnii, TeKCTbI 
KOTOPbIX JlerIM B OCHOBY 3TOrO TawHcTBa, Cayxat 


CBALLCHHHKH pyccKHe HX (ppanuty3bi. Hanpaso oT oTua 
Hukowiaa crour apxumMaHaput JiMonucuit Lam60, — 
Pax10M C HHM MOJIOL0H OTe MoaHH — 06a uz IIpa- 
BOCaBHOrO @pakily3cKOrO NOABOpbA. 


4WH 3aKaH4HBaeTCH COGOPHbIM eeOnoOMasaHHeM. 
Y Kaxk Oro CBALLCHHHKa B pyKaX CTAKaHYHK C e1eeM; 
Kak Ibld H3 HHX MOMASbIBAeT APyr Apyra, 4eM HU OCy- 
ULeCTBIAeTCH COGOPHOCTb, Mmocie 4ero HaYHHawT 
NOAXOAMTb MHpsAHe, XpaM noOuTH mO0H Hapoua. Tlo- 
Jympak. Jlvuib cOeA ocBelleHa CBeTOM JlaMnay H 
cBeyeii OT HKOH HKOHOCTAaCa. Bce nooywepean mOAxo- 
AAT K KaKMOMY CBALLCHHHKY. THUIMHa; TOAbKO CJIbI- 
weH nepe6uBalouMi Apyr Apyra wonor TO pyccKHx 
TO PpaHuyscKux Hepelickux c10B: «llomasyetca pa6b 
Boxui... Pour la rémission des péchés, la guerison 
du corp et de l’Ame du serviteur de Dieu... Bo uc- 
ueleHHe JYWM WM Tela B OCTaBIeHHe rpexoB H B 
*KH3Hb BeYHY!)O... est Oint au nom du Pére, du Fils 
et du St. Esprit... so uma Otua u Cprtna u Caatoro 
Jlyxa Amuup!>, 


Bpl BbIXOAHTe H3 xpama. CKopo 11 4acoB, a K aMm- 
BOHY TAHeTCH ele JWIMHHbI pAL coOopyioulmxcs. 
IlocueAHHii NOAOHLET, BEPOATHO, TOMbKO Yepes 4ac. 
A 3aBTpa B xeBsaTb JIMTyprun Bacuana Beankoro, 
Jlent Taino Beyepun. 3aptpa Ilpuyamenne. 





Xpam Tpex Cpstutenei Ha 


pro Tletenb B Mapwxe. 
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The Voice of the Canons on Mixed Marriage 


Note: Following below, M. Rakevich, has 


collected all the Church Canons which con- 
cern themselves with the question of the 
so-called Mixed Marriage and has trans- 
lated Bishop Nicodemus’ interpretations of 
them (Pravila Pravoslavnoii Tserkvi s Tol- 
kovaniyami, II Tomes, S-Peterburg, 1912). 
It is obvious from the following that the 
early Church did not permit the so-called 
Mixed Marriage as we know it today. 


Laodicea, Canon 10: “The members of the Church 
shall not indiscriminately marry their children to 
heretics.” 


Concerning mixed marriages, with which the pres: 
ent canon deals, see the exegisis on IV Ec. 14 and 
Trullo 72. That such marriages are generally for- 
bidden, is seen from all the canons of the Orthodox 
Church which speak of this subject. In the present 
canon it says that members of the Church (tous tis 
ekklisias, qui sunt ecclesiae), i.e., the faithful (pistoi, 
fideles) must not indiscriminately (adiaphoros, in- 
discriminatim) marry their children to heretics. This 
does not mean, that it is permissable to enter into 
marriage with some heretics and not with others, 
according to the greater or lesser importance of 
the known heresy, because a heresy always remains 
a heresy, whether it teaches, for example, that the 
Son of God is not of One Essence with the Father, 
or that the Holy Spirit proceeds from the Father 
and the Son, because in all instance it identically 
insults the Evangelic teaching on the fundamental 
dogmas of the Faith, in consequence of which every 
heretic is anathema for the Orthodox Church (II Ec. 
1; Basil the Great 1). On the strength of this, the 
Orthodox Catholic does not dare to enter into such 
a close bond as the bond of marriage, with a person, 
who by his belief must be anathema for the Church. 
It is necessary to understand the word adiaphoros — 
“indiscriminately,” used in the present canon, in 
conjunction with the 31st Canon of the same Council, 
after which the possibility of correctly comprehending 
what the Laodicean fathers thought of mixed mar- 
riage will be revealed. In agreement with the doctrine 
of Holy Church, the Laodocean fathers generally 
forbid mixed marriage, allowing it in the case, where 
the heterodox person promises to accept the Ortho- 
dox Faith, ic., become Orthodox (Laodocea 31). 
Those who wish to enter marriage with a heterodox 
person, and take this condition into consideration, act 
according to the canonical teaching of the Orthodox 


The Editors. 


Church, and those who do not bear this in mind, 
act “indiscriminately,” such is the meaning of this 
word in the present Laodocean canon. 


* * * 


Laodicea, Canon 31: “It is not lawful to make 
marriages with all (sorts of) heretics, nor to give our 
sons and daughters to them; but rather to take of 
them, if they promise to become Christians.” 

This canon complements the 10th canon of the 
same Council on mixed marriage and generally for- 
bids mixed marriage, ie. marriage of an Orthodox 
person, with a person not professing the Orthodox 
Faith. The canon, moreover, mentions that such a 
marriage can be permitted only in the case that 
the heterodox person will promise (eige epangeloito) 
to accept the Orthodox Faith (see Exigesis of Zonaras 
and Balsamon in the Athenian Syntagma, III, 
198, 199). 


Fourth Ecumenical Council, Canon 14: “Since in 
certain provinces it is permitted to the readers and 
singers to marry, the holy Synod has decreed that 
to shall not be lawfull any of them to take a wife 
that is heterodox. But those who have already begot- 
ten children of such a marriage, if they have already 
had their children baptized among the heretics, must 
bring them into the communion of the Catholic 
Church; but if they have not had them baptized, 
they may not hereafter baptize them among heretics, 
nor give them in marriage to a heretic, or a Jew, 
or a heathen, unless the person marrying the Orthodox 
child shall promise to come over to the Orthodox 
Faith. And if any one shall transgress this decree 
of the holy Synod, let him be subjected to canonical 
censure.” 
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Recognizing the rights of Readers and Singers to 
freely marry, the canon merely designates that they 
should take to wife virgins of the Orthodox Faith, and 
not from among the heterodox (eterodoxon gunaika). 


The canon in general forbids all faithful Orthodox 
Catholics to marry persons not professing the Or- 
thodox Faith. We saw in the interpretations of the 45th 
and 46th and other Apostolic canons, that the Church 
forbids all fellowship with heretics, and the Church 
cuts off from communion the Orthodox who allow 
themselves such fellowship. This same prohibition was 
repeated later by the Councils. If, therefore the Church 
forbids the faithful ordinary followship with heretics 
and schismatics (Laodecea 33), then so much more 
must she forbid Orthodox Catholics to marry such 
persons. The 31st Canon of the Laodocean Council 
decrees that the faithful must not dare to marry 
heretics, nor give their daughters to heretics in mar- 
riage. The same is required by the 21st canon of 
the Carthagenian Council. And this was the universal 
norm in the Church. 

Forbiding all the faithful from marrying the hetero- 
dox, the Church had to forbid such a marriage even 
so to those who already belonged to the clergy, and 
could, in agreement with the canons, marry. The 
present Chalcedonian Canon serves to express these 
views. 

It must be presumed that until this time, 1¢., until 
the year 451, when the Council sat, Readers and 
Singers could marry virgins who are not Orthodox. 
This canon prescribes that in the future this cannot 
be, and in an adverse case threatens with punishment: 
If a Reader or Singer wishes to marry, he can only 
marry an Orthodox Catholic. Concerning those who 
at that time were married to a heterodox person, and 
also their children, the Coucil defines the following: 
1) Children of such marriages, must be transferred 
to the bosom of the Orthodox Church if they were 
already baptized by the heterodox. 2) If children born 
in such marriage are not yet baptized, they do not then 
have the right to accept baptism from the heterodox, 
but must be baptized in the Orthodox Church. 3) 
Parents of these children, moreover, must not allow 
their children to marry persons belonging to any 
sort of heretical sect, or Jews, or pagans, except in the 
sole instance when the person involved will express 
readiness to come over to the Orthodox Church. 


Whether or not Readers and Singers, living until 
this time in the stated marriage, must bring their 
wives also to the Orthodox Church is not mentioned 
by the canon; but, this is self-explanatory, when 
only our attention is turned to the decree of the canon 
as regards children which decrees namely de- 
position from the ministry fulfiled by them. 


** 
* 
Qunisext (Trullo), Canon 72: “An Orthodox man 


is not permitted to marry a heretical woman, nor an 
Orthodox woman to be joined to a heretical man. But 


if anything of this kind appear to have been by any 
(we require them) to consider the marriage null, and 
that the marriage be dissolved. For it is not fitting 
to mingle together what should not be mingled, nor 
is it right that the sheep be joined with the wolf, nor 
the lot of sinners with the portion of Christ. But if 
any one shall transgress the things which we have 
decreed let him be cut off. But if any who up to 
this time are unbelievers and are not yet numbered 
in the flock of the Orthodox have contracted lawful 
marriage between themselves, and if then, one choosing 
the right and coming to the light of truth and the 
other remaining still detained by the bond of error 
and not willing to behold with steady eye the divine 
rays, the unbelieving woman is pleased to cohabit 
with the believing man, or the unbelieving man with 
the believing woman, let them not be separated, ac- 
cording to the divine Apostle, for the unbelieving 
husband is sanctified by the wife, and the unbelieving 
wife by her husband.” 


This canon forbids the marriage of an Orthodox 
Catholic to a heretic. If such a marriage was already 
contracted, ie., if an Orthodox man had married a 
heretical woman, or vice versa, then such a marriage 
was considered unlawful and was dissolved, because 
this would signify “joining the sheep with the wolf, 
and the lot of sinners with the portion of Christ” 
(ti tou Christou meridi ton ton amartolon kliron, pec- 
catorum sortem cum Christi parte). This is clearly and 
quite understandably expressed. Transgressors are by 
the prescript of this canon subjected to banishment 
from the Church. However, the canon adds that if 
a couple were civilly joined by the bonds of marriage 
before entrance into the bosom of the Orthodox 
Church, and one of them converts to the Orthodox 
Faith, while the other remains in the former non- 
Orthodox creed, but they nevertheless wish to remain 
further in the married state — the canon, in such 
a case, permits them not to separate (mi chorixestho- 
san) and consequently, leaves the marriage in force; 
moreover, the canon quotes the first Epistle of the 
Apostle Paul to the Corinthians. In permitting this, 
the canon permits therefore, in certain cases, the 
possibility of the so-called mixed marriage (mixtoi 
gamoi, matrimonia mixta). 


The allowance by the Orthodox Church of mixed 
marriages, is based on the teaching of the Apostle 
Paul. In the beginning of the Christian Church's life, 
when heathens and Jews were embracing the Chris- 
tian Faith, it happened that one of the spouses ac- 
cepted the Christian Faith, while the other did not, 
but remained in the former faith, and to the question 

- must in such a case the marriage be dissolved or 
remain in force — the Apostle Paul gives the Corni- 
thians the following answer: “To the rest I say, not 
the Lord, that if any brother has a wife who is an 
unbeliever, and she consents to live with him, he 
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should not divorce her. If any woman has a husband 
who is an unbeliever, and he consents to live with 
her, she should not divorce him. For the unbelieving 
husband is consecrated through his wife, and the 
anbelieving wife is consecrated through her husband. 
Otherwise, your children would be unclean, but as 
it is they are holy. But if the unbelieving partner de- 
sires to separate, let it be so; in such a case the 
brother or sister is not bound. For God has called 
us to peace. Wife, how do you know whether you 
will save your husband? Husband, how do you know 
whether you will save your wife?” (1 Cor. 7: 12-16). 


As is evident the Apostle permits the Orthodox 
Church to tolerate mixed marriage. In order, however, 
to understand this correctly, it must be kept in mind 
that the Apostle leaves spouses of differing faiths in 
marriage, and recognizes, consequently, the lawful 
force of their marriage, only in the case where this 
is desired and agreed to by the spouse not con 
fessing the Orthodox Faith. The existing marriage 
is recognized as lawful because, firstly, it was con- 
tracted earlier, before the acceptance of one of the 
spouses of the Orthodox Faith, and according to her 
spirit, the Orthodox Church cannot disrupt the marital 
tie, violate the feelings of people and their free will 
in the realm of morals, for the Apostle himself says: 
“For God has called us to peace;” and, secondly, 
the free willed agreement of the heterodox spouse 
to continue the marriage serves as a sufficient guaran- 
tee that the conversion of the spouse who embraced 
the right Faith, was a free and sincere act, and 
this circumstance can serve as a positive means and 
stimulation to the acceptance of the right Faith by 
the other spouse, in accordance with the words of 
the Apostle: “Wife, how do you know whether 
you will save your husband? Husband, how do you 
know whether you will save your wife?” 


Besides this, the Apostle requires in his answer, 
that the Orthodox Faith should dominate in the marital 
life of the spouses differing in faiths ie., that the 
Orthodox spouse must have not only complete free- 
dom in the profession of his Faith and performance 
of good works according to the teaching of Christ, 
but to have a moral influence on the whole family 
life, because by this, according to the words of 
the Apostle, the mixed marriage is “consecrated,” 
and the husband, not confessing the right faith, is 
consecrated through his wife who confesses the right 
faith, while the wife who has not the true faith, is 
consecrated through her husband who does; otherwise, 
adds the Apostle, “your children would be unclean,” 
as fruit of only a physical, uncleansed bond but 
now, however, under the influence of Christ’s Faith, 
which sanctifies all, they are “holy.” It follows from 
this that an indispensable condition in the permission 
of a mixed marriage, is that children, born from 
such marriages, must be in all cases educated in the 
Orthodox Faith. Finally, the Apostle, concludes, that 
the one of the spouses not confessing the Orthodox 
Faith, can separate without impediment if he does 
not wish to remain in marriage with the spouse who 


adopts the Orthodox Faith, so that the latter in such 
a case receives freedom to enter into a new marriage 
with an Orthodox person. 


From what has been said above it is séen that, 
if the Apostle Paul, did allow mixed marriages, he 
only had in view such as were contracted out- 
side Christ’s Church between persons not confes- 
sing Christ’s Faith, and remain mixed marriages only 
because one of the spouses embraces the Faith of 
Christ. The Apostle Paul does not mention any 
other type of mixed marrieges, and namely such, 
where an Orthodox person could marry a person 
not professing the Faith of the Orthodox Church. 
And the Church herself, which from ancient times 
condemned such marriages and considered them un- 
lawful if they were by chance contracted, testifies 
to the fact that the Apostle Paul considered these 
marriages in themselves forbidden. The Church 
legislation, beginning with the Fourth Century, strictly 
forbade the Orthodox to marry not only heathens, 
and Jews, but also heretics. 

The first canonical prescript forbidding marriage 
with a heretic is given by the Laodicean Council of 
the year 343 (31st canon; Cf. Laod. 10 and Carth. 
21). The Trullian Canon (72) confirms in this 
respect the former Church practice and relative canon- 
ical prescripts forbidding the Orthodox to marry 
heretics under pain of punishment; it allows an ex- 
ception only in cases which the Apostle Paul metions 
in the above-mentioned places. 


On the basis of this (72nd) Trullian and other 
parallel canons, the canonical teaching of the Orthodox 
Church on mixed marriages is contained in the follow- 
ing: (1) Mixed marriages of Orthodox Christians 
with heterodox persons, in particular with heathens, 
Jews, and heretics, are strictly forbidden by the 
Church; (2) Mixed marriage is allowed only in 
that form of marriage which is contracted outside 
the Church, ie., in a non-Christian or heretical 
religious community, and one of the spouses adopts 
the Orthodox Faith, and moreover after the heterodox 
expresses the desire to remain married to the spouse 
who embraces Orthodoxy; (3) Children born of 
such a mixed marriage must in all instances be 
baptized and educated in the Christian, Orthodox 
Faith; (4) If the heterodox spouse does not desire 
to remain married to the person converted to Christi- 
anity, then the marairge is dissolved and the Or- 
thodox spouse is permited to enter into a new mar- 
riage with an Orthodox person; and (5) an Orthodox 
person is permitted to marry an non-Orthodox person 
if this non-Orthodox person promises to accept the 
Orthodox Faith and immediately fulfills this promise. 


This is the strict canonical teaching of the Orthodox 
Church on this subject; and just as this teaching was in 
force in the continuation of all the ages of the 
Orthodox Church, so it must remain in force now 
and always. 
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Carthage, Canon 21: “Likewise it seemed good 
that the children of clergymen should not be joined 
in matrimony with heathens and heretics.” 


We are already familiar with the decree of the 
72nd Canon of the Council in Trullo, which forbids 
in general marriage of the Orthodox with heretics. 
If such a marriage was contracted earlier, then it 
had to be dissolved and it was considered invalid. 
The basis of such a decree of the given canon shows 
that allowing such marriage would be to equally 
desire to unite a sheep with a wolf and the lot 
of sinners with the portion of Christ. And so, if 
such a marriage is forbidden to all laymen in general, 
who confess the Orthodox Faith, then so much the 
more must it be forbidden to children of the clergy. 
And this is what comprises the decree of this canon 
of the Carthagenian (otherwise Hippo) Council. 


** 
+ 


St. John Faster, Canon 23: “In agreement with 
Canon 72 of the Council in Trullo, a marriage between 
an Orthodox man and a woman who is heretical, and 
conversely, is considered unstable, and must be  dis- 
solved, as an unlawful cohabitation. If they desire 
even so to remain in such a marriage, they then are 


subject to severance from Communion.” 


The beginning of the 72nd Canon of the Council 
in Trullo, forbidding marriage between Orthodox and 
heterodox persons, is quoted in this (23rd) canon, 
and it prescribes that such a marriage, if by chance 
contracted, be dissolved. But also the possibility of 
the so-called mixed marriage (matrimonium mixtum) 
between Orthodox and non-Orthodox persons is men- 
tioned in the above mentioned Trullian canon; about 
which, as also about the norm, which must be pre- 
served at the contracting of a mixed marriage, we 





have already spoken in the exegesis of the 72nd 
Trullian Canon — and this posseses still today a 
juridical significance. 


ie. a 


Note on modern heretics with whom marriage is 
forbidden: 

On the ancient heretics see Blastares, Syntagma, A. 
2 (Athen. Syn., Vi, 57-75). 

There exists today a multitude of Christian creeds, 
separated from the Orthodox Church, which appeared 
in the West beginning mainly with the XVI Century, 
and they all possess their own peculiar beliefs. All of 
these sects separated themselves directly or indirectly 
from the Roman Catholic Church. The chief of 
these are: the Lutheran creed (with a great number 
of lesser sects) and the Reformed creed (also with a 
multitude of sects). These two creeds, together with 
their sects, are recognized and proclaimed heretical 
by the Orthodox Church. On this, see the Synod 
of Jerusalem of 1672 (Kimmel, Monum. fidei. eccl. 
orientalis, Jenae 1850, I, 335), as also the second 
Article of the Encyclical of the Eastern Patriarchs of 
the year 1723. Consequently, concerning marriages 
of the Orthodox with adherants of these creeds, the 
prescript of the (72nd) canon of the Council in 
Trullo is in full force, because of which such marriages 
are canonically strictly forbidden. 

On the Roman Catholics the following should be 
consulted: (1) The Encyclical of the Eastern Patri- 
archs on the Filioque, (2) the Decree of the Con- 
stantinopolitan Patriarchs Philotheus (1362-1376) in 
the Acta patriarchatus Constantinopolitani (I, 430- 
431), (3) the Decree of the Constantinopolitan Pat- 
riarch Semeon I (1470-1473) in the Athenian Syn- 
tagma (V, 143-147), (4) Decree of the Constantino- 
politan Patriarch Cyril V of the year 1756 in the 
Athen. Synt. (V, 614- 616), (5) a note to the 
exegesis, of the 72nd Trullian canon in the Pidalion 
(ed. 1864, p. 83), and, finally, (6) the “Discourse” 
of His Eminence Nicanor, Archbishop of Kherson, 
Discourse on whether or not there is anything here- 
tical in the Latin Church, S-Peterburg, 1889). Wheth- 
er a marriage between an Orthodox Catholic and a 
Roman Catholic can be canonicaly allowed, must be 
judged in accordance with these decrees and con- 
clusions. 
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Chronicle of the Russian Orthodox Church 


T. PRECHISTENSKY 


V. 


4. Day of the death of Theodosia*, princess of Vlad- 
imir, mother of St. Alexander Nevsky and St. Theo- 
dore, known in her novitiate as Euphrosyne. Died in 
1244. Buried at the Yuriev Monastery, near Novgorod. 
The seventh hundred anniversary of her righteous 
death was commemorated in 1944. 


5. The demise of Adrian* Monzensky, builder of 
the Annunciation Monastery within the boundaries of 
Kostroma. Died in 1619. 

The same day, the demise of Pachomius (Simanski), 
Bishop of Ustiug and Totemsk. From the archiman- 
drites of the Volokolam-Joseph Monastery; in 1758 
consecrated bishop for the new diocese of Tambov and 
Penza. In 1766 transfered to the Ustiug and Totemsk. 
cathedra; in 1767 retired to the Novospassky Monas- 
tery. Died in 1789. 


8. Demise of Euphrosyne*, princess of Pskov, Eup- 
raxia in monasticism. Died in 1243. Buried at St. John 
Forerunner Monastery in Pskov. 


9. Demise of Joseph (Litovkin), nieroskhimonk of 
the Optina Hermitage. Born in 1837 in the village of 
Gorodishche, country of Starobelsk, province of Khar 
kov in a peasant family. In 1861 entered the Optina 
Hermitage, in 1872 became a monk, in 1877 ordained 
hierodeacon, and later hieromonk. In 1891 received 
the distinction of an epigonation. A faithful worker in 
God's vineyard, seeking to acquire the true spirit of 
prayer, he was a worthy successor to Fr. Ambrose. In 
1893 chosen confessor for all the brethren; his labors 
were not unnoticed; in 1896 the right to wear a pec- 
toral cross was conferred upon him. Died in 1911. 


10. The death of Dionysius*, archimandrite of Rado- 
nezh; a native of Rzhev, a monk and later superior of 
the Staritsky Assumption Monastery. In 1610 he was 
entrusted with the administration of the Holy Trinity 
St. Sergius Laura by St. Hermogenes. His labors dur 
ing the Dark Years were distinguished by his patriot 
ism and profound charity. A promulgator of the work 
of this primate after his death, he established, aside 
from this, a broad program of charity for the starving, 
having opened the storehouses of the monastery to 
them, at the same time building homes for travelers as 
well as hospitals within the confines of the monastic 
lands. In 1616 he was charged with the task of revis- 
ing the Euchologion. Died in 1633. 


12. The demise of Antony (Medvedev), archiman 
drite, superior of the Holy Trinity-St. Sergius Laura. 
Born in 1792 in the village of Liskov in the family of 

* The names of those departed, uncanonized but revered 


for their righteous and godly lives are distinguished by an 
asterisk. 


Mav. 


a free serf. Acquired his learning at home, worked as 
an assistant to a surgeon in the village hospital, and in 
1812 was with the Nizhni Novgorod Army. In 1818 
entered the Sarov Hehmitage, from where he went to 
Visokohorsk Arzamsk in 1820 and where in 1822 he 
was ordained a hieromonk, and in 1826 was appointed 
its builder. During his administration the hermitage 
became known for its well-ordered monastic life and 
adorned with churches. In 1831 through the wishes of 
the prelate Philaret he accepted the Holy Trinity-St. 
Sergius Laura under his charge and was elevated to 
archimandrite, serving 46 years in this laborious capa- 
city, taking an avid interest in all the work of the 
monastery. He aided in editing the first work on the 
life of the venerable Seraphim, Paisius Velichkovsky 
and others, opened the Gethsemane Hermitage and in- 
stituted a strict way of life. Fulfilling the will of the 
Venerable Sergius, he began feeding the poor and 
needy at the expense of the monastery; during the 
famine in 1839 this aid to the needy reached enorm- 
ous proportions. In 1838 he founded a home of chari- 
ty with a hospital and church. Possessing spiritual 
judgment, always active and strong spiritually, he 
showed an especial love for charitable work. Died in 
1877. 

13. The death of Macarius, hegumen of Glushitsk. 
Died in 1462. 

The same day, the demise of Fr. Alexis* of Bort- 
surman. Born in 1762 in the family of a priest. Hav- 
ing graduated from the Nizhni Novgorod seminary, he 
was ordained priest for the church of the Assumption 
in the village of Bortsurman and consecrated himself 
wholly to the service of God and people. He was wide- 
ly known for his mercy and gifts of Grace, so that the 
venerable St. Seraphim sent many people to him, call- 
ing him a “star shining on the Christian horizon.” 
Died in 1848. 

14. Day of the death of Hegumen Pachomius*, 
founder of the Kensk Saviour Monastery in the prov 
ince of Kargopolsk. Died in 1492. 

15. (May 2) The demise of Sergius (Starogorod 
sky), twelfth Patriarch of Moscow and All Russia. 
Born in 1867 in Arzamas in the family of an arch 
priest, where he received a profoundly religious up 
bringing. In 1880 he entered the Nizhni Novgorod 
seminary, and in 1886, the St. Petersburg Theological 
Academy from which he graduated in 1890 with the 
degree of candidate of Theology. During his final year 
he was ordained hieromonk. In the same year (1890) 
he received his appointment to Japan as a member of 
the Orthodox Mission there. In 1893 he was recalled to 
the Petersburg Theological Academy and appointed 
professor of the Old Testament. In 1894 was appoint 
ed inspector of the Moscow Academy and in the same 
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year—pastor of the Russian Embassy church in Athens 
with the elevation to archimandrite. In 1897 his second 
appointment to Japan followed as assistant to the head 
of the Orthodox Mission there. In 1899 he became in- 
spector of the St. Petersburg Academy, and in 1901 

rector and was consecrated Bishop of Yamburg, vicar 
bishop of St. Petersburg. In 1905 his appointment to 
the cathedra of Finland took place. In 1906 he partici- 
pated in sessions of the Holy Synod, presided over the 
Pedagogical Committee, worked on the correction of 
the text of service books. During the Church Council 
1917-1918 he was elevated to the rank of Metropoli 
tan; thereafter he occupied the cathedras of Vladimir 
on the Klyazma and Nizhni Novgorod. In 1925 he 
became head of the Russian Orthodox Church. In 1934 
he received the title “Most Blessed Metropolitan” with 
the right to wear two panagias and the distinction of 
being preceded by a processional cross at all services 
of the Church. Sept. 8, 1943 the council of hierarchs 
of the Russian Church elected him Patriarch of Mos 
cow and All Russia. He was enthroned on Sept. 12 
the same year at the Patriarchal Theophany Cathedral 


in Moscow 


Several theological works disclosing 
great erudition, depth of mind and the purest kind of 
Orthodoxy and canonicity, have come from the pen of 
His Holiness. From among them the most noteworthy 
is his disertation “Orthodox Doctrine on Salvation,” 
for which he received the degree of Magister of Theol 
ogy, and also his “Questions Concerning Personal Sal- 
vation” as well as “Eternal Life or the Highest Good.” 
His merits before Church and country are immeasur 
ably great; his wise direction of the Church belongs to 
history. In 1944 he rested in the Lord from his great 
and glorious labors. He was laid to rest in the St. Nich 
olas Chapel of the Theophany Cathedral in Moscow. 


16. The demise of Theophania (Gotovtseva), Hegu- 


mena of the Petersburg Novodevichy Convent. Born 


outstanding 





in 1787. 


In 1818 tonsured at the Goritsky Convent, 
from where because of excellent organizational abili 
ties and because she was wisely experienced as a nun, 
she was called in 1845 to the founding of the new 


Died in 1866 


17. Demise of Ambrose (Yushkevich), Archbishop 
of Veliki Novgorod and Veliki Luk. A student of the 
Kievo-Mogilian Academy; in 1734 “because of pres 
sure from Poland,” taken from the Vilen Holy Spirit 
Monastery to Petersburg the same year 
drite of the Simonov Monastery and later the Ipatiev 
Monastery .In 1736 consecrated bishop of Vologodsk 
and Belozersk. In 1740 transferred to the Veliki-Nov 
gorod and Veliki Luk Cathedra; elevated to Archbish 


op, appointed highest ranking member of Holy Synod 


community in Petersburg 


archiman 


An uncompromising enemy of the German palace 
clique, and with the coronation of Elizabeth Petrovna 
became her open supporter. One of the outstanding 
hierarchs of his time. With his name are bound two 
endeavors to re-establish the Patriarchate (5 April 1742 


and 10 May 1744). Died in 1745 

18. Demise of Archmandrite Macarius* 
ev), founder of the Altai Mission. Born in 1792 in 
Viazma in a priest’s family. In 1813 finished the Smol 
ensk Seminary, and in 1817 the Petersburg Academy 


(Gluchar 


with degree of Magister and was appointed inspector 
of the Ekaterinoslav Seminary: in 1821 elevated to 
Kostroma 
Seminary and superior of the Theophany Monastery 
Striving for the contemplative life, in 1825 retired to 
the Kievo-Pechersk Laura, but in 1829 at the call of 
Archbishop Eugene (Kazantsev) of Tobolsk, went as 
a missioner to Altai, where for 15 years he zealously 
labored in the Apostolic ministry. In 1844, as a result 
of loss of strength, he retired to the Holy Trinity 
Bolkhovsky Monastery in the Orlov diocese. Died in 
1847. 


archimandrite and appointed rector of the 


BUBJIMOFPA®HSA H3J[AHHM MOCKOBCKOM NATPHAPXHH 
Bibliography of the Publications of the Moscow Patriarchate 1949-1951 


Compiled by The Rev 


DAVID F 


ABRAMTSOV 


(Note: For the Bibliography of the 1942-1948 publications see One Church, Vol. 3, No. 5-6 (May-June), 1949, pp. 26-28). 


*KypHan Mockosckok Matrpuapxun 
(The Journal of the Moscow Patriarchate), No. 1 
(Jan.)—No. 12 (Dec.), 1949; No. 1 (Jan.)—No. 12 
(Dec.), 1950; No. 1 (Jan.) — No. 12 (Dec.), 1951 

Most of the issues contain the following sections: 
Official Part, Church Life, From Orthodox Church Life 
Abroad, Life of the Autocephalous Orthodox Chur 
ches, Life of the Theological Schools, Addresses and 
Sermons (every issue contains one of Metropolitan 
Nicholas’ sermons), Articles, From the Life of the 
Dioceses, and Bibliography. 

The articles are devoted to quite varied topics: Sig- 
nificance of Feast Days, interpretation of Canon Law, 





pastoral theology, Biblical research and criticism, dog- 
matic theology, the Roman Church, Hagiology, etc. 
Many of these articles are reprinted in various journals 
published by Orthodox Churches in other countries. 
This is especially true of Metropolitan Nicholas’ ser 
mons which have been translated into other languages 
Some of these have appeared in ONE CHURCH in 
English. Even the opponents of unity with the Pat 
riarchal Church read and reprint articles from the 
Journal, e.g., an article by J. Spasskii——*Metropolitan 
Peter Mogila,” which ran in the No. 1 and No. 3 is- 
sues of the Journal (1951) was recently reprinted by 
the Theophilite controlled weekly newspaper «Carb» 
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(published in Wilkes-Barre). The editors, however did 
not deem it necessary to cite the source whence it was 
taken. The Russian language paper <«IIpasaa» (pub- 
lished in Philadelphia) reprinted this same article, pre- 
sumably from «Catt» and did not even mention the 
author of the article! 


Ipasocnasnbii LiepKosubii Kanenzapp na 1949 ron. 
(Orthodox Church Kalendar for the Year 1949), 
[1949], pp. 80 illus. 

Contents: Menology by months, full alphabetic list 
of Saints, alphabetic list of Wonder-working Icons of 
the B. V. M., Table of Matin Gospels for 1949, Pas- 
chal Table for five years, On Liturgical (Feast Day) 
signs and marks, the rubrics for uniting a Resurrec- 
tional Service with a service from the Menaeon, gen 
eral directions for 1949, directions for celebrating Sun 
day All-night Vigils, on bell ringing, on censing, Pray- 
ers, explanation of the meaning of certain Slavonic 
words, 

Ipasocnasnbii Llepkosneii Kanennapp na 1950 roa. 
(Orthodox Church Kalendar for the Year 1950), 
[1950], pp. 72 illus. 

Contents: Menology, list of Saints, list of Wonder 
working Icons of the B. V. M., General directions for 
1950, supplementary directions on Epistle and Gospel 
lections for various occasions, directions for Epistle 
and Gospel lections for the end of the Paschal Year 
of 1950—to the week of the Pharisee and Publican in 
1951, rubrics for reading of Kathismata in 1950, Pas- 

chal Table for five years. 

Mpasocnasnnii Llepkosnbii Kanengapb na 1951 roa. 
(Orthodox Church Kalendar for the Year 1951), 
1951, pp. 64 illus. 

Contents: A résumé of important events in the Rus- 
sian Orthodox Church in 1950, Menology, list of 
Saints, list of Icons of the B. V. M., general directions 
for 1951, supplementary directions for Epistle and 
Gospel lections for various occasions, rubrics for read- 
ing of Kathismata in 1951, Paschal Table for 1951-56. 


Borocayxe6upie yKasanua Ha 1949 rong. Jlaa uep- 
KOBHOCBALLEHHO-CAyKUTENeH, 

(Liturgical Directions for the Year 1949. For Sacred 
Ministers and Church Servers), 1948, pp. 182. 


Bborocaye6r::¢ ykasanua Hwa 1950 roa. Jlaa uep- 
KOBHOCBALLCHHO-CJ1y KHTeeH, 
(Liturgical Directions for the Year 1950. For Sacred 
Ministers and Church Servers), 1949, Part I, January 
23 March, pp. 176; Part II, 24 March—lJuly, pp. 
150; Part III, August—December, pp. 148. 


BborocayxeOupie ykasanua Ha 1951 rog. Jlaa uep- 

KOBHOCBALEHHO-CyKHTeJeH, 

(Liturgical Directions for the Year 1951. For Sacred 
Ministers and Church Servers), 1951, Part I, January 

March. Part II, April—June, pp. 109. Part III, 
July—December. 

These books contain the liturgical rubrics (or Typ- 
icon) for their respective years. They contain much 
more material than is usually found in books such as 
these. Many parts of the services are printed complete- 


ly with Russian translations and explanations of dif- 
ficult passages, and in fact, these books sometimes can 
serve in place of the liturgical books themselves—so 
complete are they. The book for 1951 (Part III, pp. 
96-148) contains also the Order for celebrating various 
Moliebens and the Panikhida, all the prayers usually 
found in a short Prayer-book, and a short lexicon of 
Slavonic terminology. 


Jleanua Coseuianua rap uw npenctasutenei aBto- 
Kecbanbubix [IipasocaaBHbix wepKBeii B CBASH C 
npa3iHoBannem 500 netTHa aBTokedanun Pycckoi 
Ipasocuasnoi Llepkeu 8-18 woman 1948 roa. B 
AByX TOMAX. 

(The Acts of the Conference of the Heads and Re- 

presentatives of the Autocephalous Orthodox Churches 

held in connection with the Celebration of the Fifth 

Centennial of the Autocephality of the Russian Or- 

thodox Church 8-18 July 1948. In two volumes), 1949, 

Vol. I, pp. 447; Vol. Il, pp. 463. 


Also published in a French edition: 
Actes de la Conférence des Chefs et des Répresentants 
des Eglises Orthodoxes Autocephales, Réunis ad Mos- 
cou a L’occasion de la Célébration Solennelle des Fetes 
du 500 éme Anniversaire de L’autocephalie de L’Eglise 
Orthodoxe Russe 8-18 Juillet 1948. En deux volumes, 
1950, Vol. I, pp. 447; Vol. II. 


Besides various addresses of greeting and other pre- 
liminary matter, the first volume contains the follow- 
ing Reports: 

“The Fifth Centennial Jubilee of the Autocephal- 
ity of the Holy Russian Orthodox Church” (pp. 42- 
83), by N. I. Muraviev, Docent of the Moscow Theo- 
logical Academy. 

“Papalism and the Orthodox Church” (pp. 95-140), 
by Archbishop Germogene of Kazan, Rector of the 
Moscow Theological Academy. 

“The Vatican and the Orthodox Church” (pp. 140- 
159), by Protopresbyter Gabriel Kostelnyk (Ukraine). 

“The Roman Church and the Unity of Christ's 
Church” (pp. 159-194), by Protopresbyter Gabriel 
Kostelnyk (Ukraine). 

“Rome and Bulgaria” (pp. 194-220), by Metropol- 
itan Cyril of Plovdiv (Bulgaria). 

“The Relationship of the Vatican to Orthodoxy in 
the past Thirty Years” (pp. 221-291), by Dr. Theo- 
dore Popescu, Prof. of the Bucharest Theological Fac- 
ulty (Romania). 

“The Validity of Anglican Ordinations” (pp. 292- 
314), by Metropolitan Nicodemus of Sliven (Bulgaria). 

“The Anglican Hierarchy and its Validity” (pp. 
315-341), by Prof.-Archpriest P. Vintilescu, Dean of 
the Theological Faculty of the Bucharest University 
(Romania). 

“On the Anglican Hierarchy” (pp. 341-382), by 
Prof. V. S. Vertogradov of the Moscow Academy. 

“On the Church Kalendar™ (pp. 386-399), with the 
Orthodox Paschalion, Indiction 15 appended (pp. 400 
415), by A. I. Georgievsky, Docent of the Moscow 
Academy. 

“On the Church Kalendar™ (pp. 416-432), (based 
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on the works of Prof. N. N. Glubokovsky), by Ar- 
chimandrite Methodius (Bulgaria). 

“Some Considerations in Connection with the Re- 
vision of the Kalendar™ (pp. 433-441), by Archpriest- 
Dr. P. Vintilescu (Romania). 

The second volume of the Acts contains the follow- 
ing Reports: 

“The Ecumenical Movement and the Orthodox 
Church” (pp. 5-70), by Archpriest J. Koman, Prof. of 
the Bucharest University. 

“The Ecumenical Movement and the Orthodox 
Church” (pp. 70-87), by Metropolitan Stephan, Ex- 
arch of Bulgaria 

“The Ecumenical Movement and the Russian Or- 
thodox Church” (pp. 87-195), by Archpriest G. I. 
Razumovsky (U.S.S.R.). 

The following reports, also in the second volume, 
‘vere read at the sessions of the Commissions formed 
to discuss the various questions: 

“Papalism and the Orthodox Church” (pp. 202- 
217), by Bishop Paisios of Korchin (Albania). 

“The Relationship of the Orthodox Church towards 
Anglican Orders” (pp. 241-249), by Bishop Gurius 
(U.S.S.R.). 

“Toward the Question of the Unification of the An- 
glican Church with the Orthodox Church” (pp. 249- 
266), by Archbishop Seraphim (Sobolev), Administra- 
tor of the Russian parishes in Bulgaria. 

“On the New and Old (Gregorian and Julian) 
Style” (pp. 305-317), by Archbishop Seraphim (Sob- 
olev). 

“On the Situation of Slavic Monasticism on Athos” 
(pp. 321-334), by Bishop Benjamin (Serbia). 

“On the Position of Slavic Monasteries on Athos” 
(334-348), by Archimandrite Methodius (Bulgaria). 

“On the Differences in Services and Rites in the 
various Autocephalous Churches” (pp. 57), by 
Bishoo Benjamin (Serbia). 

“Should the Russian Orthodox Church participate 
in the Ecumenical Movement?” (pp. 364-386), by 
Archbishop Seraphim (Sobolev). 

Several other shorter reports were read by other 
delegates present in the Commissions. All of these were 
discussed and various Resolutions formulated and 
presented to the Plenary Session on 17 July 1948 
where they were adopted. For the text of these Re- 
solutions see ONE CHURCH, Vol. II. No. 9-10 
(Sept.-Oct.), 1948, pp. 8-19. 

This volume contains all the discussions and debates 
in the Commissions on the various questions and also 
various Declarations, speeches, etc. 


Ilepkopnan Cnyx6a Ha Cpetenne Tocnonue. 
(The Church Service for the Meeting of the Lord), 


1950 


Pycckaa Ipasocnasnas Llepkos, B Bopb6e 3a mup. 
|MocTaHOBNeHHA, nocnaHHsa, OOpauleHHa, NpH3bi- 
Bbl, pew w craTbH 1948-1950 rr.|, 1950, pp. 120. 

The Russian Orthodox Church in the Fight for Peace. 


RAUSEN BROS., 417 Lafayette St., New York 3, N. Y. 


[ Decisions, Epistles, Appeals, Speeches and Articles 
1948-1950], 1950, pp. 129. 

Printed in several languages, this book was issued 
to strive to “draw the attention of broad Christian 
circles to the separate acts and measures” of the Rus 
sian church in “the Fight for Peace.” 

Mutponoaut Hukonaii, Cnospa u Peun, Tom Il. 

(Metropolitan Nicholas, Sermons and Addresses, 
Vol. II), 1951. 

A second tome of sermons and speeches reprinted 
from The Journal of the Moscow Patriarchate by con- 
temporary Chrysostom of the Russian Church, Metro 
politan Nicholas of Krutitsk. 


ADDITIONS TO FORMER BIBLIOGRAPHY 
Ipod. A. I. Teopruesckuii, O LlepkosHom o6paue. 
(Prof. A. I. Georgievsky: On the Church Ritual), 
1948. 
A. ©. LMuikun, Manan nenta, ctaTbu. 
(A. F. Shishkin: Humble Ofiering, Articles), 1948. 
Ko HO LepKOBHOrO npasiHOBaHHsa 800 neTHA 
Mocksbl. 
(Toward the Ecclesiastical Commemoration of 
Eighth Centennial of Moscow), 1948. 


PUBLICATIONS 
OF THE LVOV ARCHDIOCESE 


Enapxvasbubii BicnuK 

(Eparchial Herald), Lvov, 1946. 

This journal was founded by the late Dr. Gabriel 
Kostelnyk who wrote many articles for it throwing 
much light on the activities of the Roman Church. 
Jlisnua Co6opy rpeko-kaToaHubKkol wepKBH y JIbBOBI 

8-10 Bepesua 1946, Bunanna npesuaili Co6opy. 
(The Acts of the Council of the Greek Catholic Church 
in Lvov 8-10 September 1946), Published by the Coun- 
cil Presidium, Lvov, 1946, pp. 176 illus. 

Besides the «Xponnka Co6opy», by Sergius Hrut- 
sky, this book contains addresses by various participants 
in the Council, and an appendixby Dr. V. R. Vavryk 
called «Mosopot na Cesto-BonoaumupebkKni WaAXx» 
(pp. 152-174) which was not read at the Council but 
was added at the time of publication and is a historical 
survey of Galician uniatism. 

The book also lists the 216 priests and 19 laymen 
present at the proceedings of the 225 delegate-priests 
and 22 lay delegates who were invited to attend from 
the three Greek Catholic dioceses of Lvov, Sambor- 
Drahobitz, and Stanislav. 

Koctesbuuk, 0. a-p Taspiin, Ineonoria ynii. Mpaui 
Borocaosckoro Haykosoro TopapuctBa y JIbBosi, 
tT. XI-XII, Marepuani 3i6pas i ynopsakysas o. Bo- 
JonumMup Kysa6cpknii. 

(Kostelnyk, Fr.-Dr. Gabriel, The Ideology of the Unia. 

Works of the Confraternity of Theological Science in 

Lvov, Tomes XI-XII, Material gathered and edited by 

Fr. Vladimir Kuvadsky, Lvov, 1947. 
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